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Objection z Ajnana cannot explain how this dis-
tinction arises. Now, there is avidya for the self as regasds
Brahman. Even before avidya is there, there ought to be
the distinction between the self and Brahmam, Such a
difficulty does not arise if we accept atireka,

Reply : Let us admit that there is atireka. This
would involve the questions 'whose^ and -why"; and this
means that the atireka arises only after the distinction has
set in. The ^dharmipratiyogibhava' is dependent on dif-
ference,  One can be the 'dharmi9 and the other can be
its j^pratiyognf (opposite) only if they differ. They pre-
suppose difference and yet it is difference which makes
them cctoe into existence. This difficulty is common both
to atireka and to ajnana. The ^jiva brahmabhava' puruppo"
ses ajnana and also brings about ajnana.

iii) There cannot be a difference based on 'amsamsi-
bhava^ since Brahmam is devoid of parts (niramsa).

Hence we conclude that avidya alone is the cause of
the bhedadhyasa (superimposition of difference). What is
that to which avidya is related so that it can be a cause of
difference ? We ask by way of reply : what is that to which
the mirror is related so that it can be a cause of the ^imba
bheda' ? The mirror is related to the face only ; and like-
wise ajnana is related only to the 'cit svarupa' whence it
brings out the 'jiva brahma vyavahara bhedha'.

But then ajnana is related only to the 'cit svarupa1.
Yet it gives up its attachment to the Brahma svarupa and
develops a partiality only to the self. The mirror brings
about a distinction between the face and its relation, as the